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INTRODUCTION 



The Agama and the Nigama 

The present publication entitled the Pahcaratraraksa is 
the third work of the Pancaratra Agama, published by 
the Adyar Library. Among the great scriptures of the 
Hindus, the Agama (also known as the Tantra) and 
the Nigama (well known as the Veda) are considered 
to be the most sacred and authoritative. They enshrine 
vital teachings of the greatest value and the highest 
significance. The Agama is fundamentally a sadhana- 
sastra — Science of Self-realization. For the benefit of 
its votaries — sadhaka-s or upasaka-s — it prescribes a 
particular way of life and a practical course of self- 
discipline in conformity with the theoretical teachings 
of its philosophy. It also governs, to a considerable 
■degree, the forms of worship performed in the temples 
and the religious rituals performed in the homes. Both 
Agama and Nigama have their own divisions and sub- 
divisions. The Nigama is divided into the four Veda-s, 
well known as Rk, Yajus, Sama and Atharva. The 
Agama has its three divisions : Saiva, Sakta and 
Vaisnava. Each of these has sub-divisions of its own. 
The present work belongs to the Pancaratra school or 
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sub-division of the Vaisnava Agama. It is an autho- 
ritative exposition and a vigorous vindication of the 
fundamental teachings of this school as also of the 
discipline, the form of worship and the way of life 
prescribed for those who desire to regulate their lives 
according to its teachings. 

The late Sir John Woodroffe and his collaborators 
in Bengal have made valuable contributions to the 
critical study of Saiva and Sakta Agama-s — especially 
of the latter — in a number of publications issued by 
them about two decades ago. As regards the Vaisnava 
Agama-s, a great pioneering work in this field was 
accomplished by Dr. F. Otto Schrader, a past Director 
of the Adyar Library, when, in 1916, he published his 
monumental work entitled Introduction to the Pahcardtra 
and the Ahirbudhnya Samhita together with two volumes 
of the Sanskrit text of the Samhita edited by the late 
Sri Devasikhamani Ramanujacharya, the then Head 
Pandit of the Adyar Library (Nos. 4 and 5 in the 
Adyar Library Series). ‘The publication of the Ahir- 
budhnya Samhita by the Adyar Library \ he then wrote, 
c has been undertaken with a view to starting investi- 
gations in a branch of Sanskrit literature which was 
once cultivated in countries as far distant from each 
other as Kashmir, Orissa and Mysore, but is now 
practically extinct except in a very few places of 
Southern India where considerable remnants of it are 
still being preserved and partly even studied.’ The 
position remains nearly the same even now. It does 
seem strange that the critical study of the works of 
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this school as well as of the other schools of Agama 
literature should still remain a comparatively unex- 
plored field ; for, as stated above, the day-to-day 
ritualistic life and temple-worship of the modem 
Hindus are based mostly on the Agama teachings and 
traditions, notwithstanding the almost universal esteem 
and veneration with which the Nigama or the Veda-s 
are held as the revealed scriptures or the self-revealed 
kuti. For the past hundreds of years, the Vedic sacri- 
fices or yajha-s have largely given place — ‘especially in 
South India — to resplendent rituals of temple-worship 
based on the Agama-s. So too the rituals of Vedic 
worship at the domestic fire-altars of the ancient Aryans 
have largely given place to worship practised according 
to the teachings and traditions of the Agama-s. In 
both cases, certain elements of the sacrificial rituals as 
practised by the ancient Aryans of the Vedic period 
have been incorporated into the rituals of temple and 
domestic worship as practised in recent times. In any 
case, it is correct to say that the living religion of the 
generality of Hindus of today is one that is based on 
the Agama-s — Saiva, Sakta or Vaisnava — which incul- 
cate the worship of Siva, Sakti or Visnu through symbols 
and images consecrated according to the sacred texts 
and traditions of the respective Agama-s. According 
to the eminent scholar, the late P. T. Srinivasa Iyengar, 

‘ the Agama-s, like the Upanisad-s, were the ultimate 
development of the Brahmana-s, though they contained 
other elements besides; hence the followers of the 
Agama schools sought to prove their orthodoxy by 
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interpreting the Upanisad-s in accordance with their 
■own tenets. They even gave the name of Samhita to 
them, as also the name Smrti, thus indicating their 
claim to be, what they really were, based on and 
regularly evolved from tradition. This movement gave 
birth to most of the later Upanisad-s, which unlike the 
earlier ones do not denominate the Supreme Being 
Param Brahma, but are expressly Vaisnava, Saiva or 
Sakta in their tone and are probably in many cases 
but Agama-s under the name of Upanisad-s. Many of 
the Agama-s themselves are called Upanisad-s, though 
not included in the recognized 108. 1 

‘ The Bhagavadgita which is called an Upanisad, also 
the Smrti, par excellence , and the Svetasvatara Upanisad 
are works of Vedanta, but show clear traces of the 
influence of the Agama-s. Garbe has pointed out the 
influence of the Bhagavata (Vaisnava) Agama-s on the 
former. The latter bears equally clear traces of the 
influence of the Saiva cult. Both works seem to be 
due to an ancient synthesizing movement in which was 
attempted a higher standpoint than the monism of the 
Upanisad-s, the pluralism of the Samkhya and the 
Vaisesika and the three tattva-s (triple reality) of the 
Agama schools, a standpoint from which all three can 
be reconciled and treated as different aspects of the 
higher point of view.’ 

1 The Vaisnava, Saiva and Sakta Upanisad-s with the 
■commentary of Sri Upanisad Brahma Yogin, have been published 
as Nos. 8, 9 & 10 of the Adyar Library Series. 
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The Agama-s in general claim to be based on the 
Nigama or Veda. There is also the view that both 
are derived from a common root or Mula Veda. Harlta, 
for example, states in his Dharma-sastra that Sruti is 
of two kinds, the Vedic and Tan trie (or Agamic) : 
SI#: I fet^rr | | In later 

times, however, there seems to have arisen a school 
which held that the Agama was inferior to, and less 
authoritative than the Nigama and that the Agama 
path was only for those who were not equal to treading 
the Vedantic path. It is to refute this view that, about 
ten centuries ago, Sri Yamunacarya, the father of the 
Vaisnava Visistadvaita school of Sri Ramanuja, seems 
to have found it necessary to write his famous work, 
the Agama-pramanya, for upholding the view that Agama 
is as authoritative as the Nigama or Veda — a view 
acceptable to all the three great Acarya-s — Sri Samkara, 
Sri Ramanuja and Sri Madhva — so far as we may infer 
such a view from the fact that they were the greatest 
Vedantin-s as well as the most devout followers of the 
Agama path. It is this fact that has been referred to 
in the following statement of the late P. T. Srinivasa 
Iyengar : 

* The influence of the Agama-s or Tantra-s, as they 
are more familiarly known, on Indian life has been 
profound. The living Hindu religion of today from 
■Cape Comorin to the remotest corners of Tibet is 
essentially Tan trie. Even the few genuine Vedic rites 
that are preserved and are supposed to be derived 
straight from the Veda-s, e.g. the samdhya, have been 
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modified by the addition of Tan trie practices. Equally 
profound has been the influence of the Agama-s on the 
development of Vedanta philosophy. Samkara was a 
professed Sakta and his Advaita exposition of the 
Vedanta, though overtly independent of the Sakta 
Agama-s, is influenced by Tantric theories and his- 
discipline by Tantric practices. Ramanuja who,, 
according to Dr. Thibaut, expounds a less forced form 
of Vedanta and more near to the ideas of Badarayana, 
the author of the Vedanta Sutras, than Samkara, was a 
Vaisnava and regarded the Vaisnava Agama-s as 
authoritative, though he too seldom quotes them to 
support his exposition. Madhva is so much under the 
Agama influence that his Bhasya is but a string of 
Agama texts with a few words thrown in here and 
there to connect them.’ 

Subject-Matter 

As regards the general contents of Agama litera- 
ture, the subject-matter is generally dealt with under 
four heads, namely jnana (knowledge which is Release 
or mukti), yoga (concentration on one subject), kriya 
(Action — including all actions from laying the founda- 
tions of the temple to the completion of the sacred 
edifice and the installation of the images therein,, 
according to prescribed rules) and carya (performance 
of daily worship, other rites, rituals, and festivals, etc. 
according to prescribed methods). Though this divi- 
sion into four pada-s or sections is the general plan,. 
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there is considerable variation in the different works in 
respect of the stress laid on and the proportion of space 
devoted to a particular section or sections. In many 
works, it is the practical portion, namely the kriya- and 
carya-pada-s that are dealt with at great length. So far 
as the teaching regarding the ultimate reality is con- 
cerned, all schools agree in postulating the existence of 
three realities (or tattva-s ): (1) a Supreme Being, 

(2) individual souls, (3) objective universe. The names 
given to these three ultimate realities or tattva-s differ 
in different schools, but the doctrine of tattva-trayam is 
accepted by all schools. Likewise, they all agree in 
holding that the world is a reality and not mithya 
(unreality). The view regarding the unreality of the 
world as postulated by mdydvddin-s is absent from the 
philosophy of the Agama-s. Bhakti, personal devotion 
to the world-mother or world-father or world-mother 
and father (dampciti-jagatampati) , is another feature that 
characterizes all the Agama schools. To quote again 
from the late P. T. Srinivasa Iyengar : 

‘ The root of this attitude of Bhakti to a Supreme 
Being can be traced to that spirit of the vedic Rsi-s, 
which made them praise as the Highest, whatever God, 
high or low, they happened to invoke at any time — the 
spirit which Max Muller has labelled Henotheism. 
The development of the Agama schools gave a great 
impetus to Bhakti by concentrating the attention on 
one Deva and this resulted in an extreme development 
of Bhakti, a devotion that expressed itself in an absorb- 
ing love — a complete self-surrender. . . . This devotional 
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movement has, as in other countries, given a great 
stimulus to Art; Temple architecture, especially in 
Southern India, and Lyric (devotional) poetry, especi- 
ally Sanskrit, Tamil and Hindi have reached a high 
order of perfection. . . . Music, Dancing ( 'natya ) and 
gesticulation ( abhinaya ) have also been evolved under 
the influence of religious devotion.’ 

As regards the significance and import of the word 
pancaratra , several views have been propounded. These 
have been discussed on pages 24 to 26 of Dr. Schrader’s 
Introduction to the Pancaratra. His conclusion is that the 
name ‘ Pancaratra ’ is traceable to the central doctrine 
of this school which has reference to £ the Pancaratra 
Sattra of Narayana [spoken of in Satapatha-brahmana, 
XIII. 6. 1] interpreted philosophically as the fivefold 
self-manifestation of God by means of His Para, Vyuha, 
Vibhava, Antaryamin, and Area forms. This would 
well agree with the statement of the Ahirbudhnya Samhita, 
at the end of the eleventh Adhyaya, that the Lord 
Himself framed out of the original Sastra “ the system 
_ ( tantra ) called Pancaratra describing His [fivefold] 
nature [known] as Para, Vyuha, Vibhava, etc.” ’ 
[i.e. Antaryamin and Area]. He also states that, in 
regard to the topics dealt with in the Pancaratra-sastra 
in general, ‘ the scientific student will probably find it 
best to distinguish the following ten : 

(1) Philosophy; 

(2) Linguistic occultism ( mantra-sastra ) ; 

(3) Theory of magical figures ( yantra-sastra ) ; 

(4) Practical magic ( maya-yoga ) ; 
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(5) Yoga; . 

(6) Temple-building (i mandira-nirmana ) ; 

(7) Image-making (pratistha-vidhi) ; 

(8) Domestic observances ( samskara , ahnika ) ; 

(9) Social rules {varnasrama-dharma ) ; 

(10) Public festivals ( utsava 

As has been stated already, the Pancaratra litera- 
ture, like the literature of the Agama-s generally, has 
not yet been studied by the generality of modem 
Orientalists and critical scholars — Indian and European 
— to the same extent and in the same scholarly way 
that the literature of the well-known six schools of 
philosophy (including the Vedanta) have been. The 
Agama-s enshrine a system of philosophy which has 
certain special and unique features distinct from those 
found in the schools of Vedanta and other well-known 
Darsana-s or schools of philosophy. In regard to the 
philosophy of the Pancaratra system, it was Dr. Schrader, 
who undertook, for the first time, a critical study of 
all available literature on the subject and published 
the monumental reference-work already mentioned, 
namely Introduction to the Pancaratra. A masterly exposi- 
tion is contained on pages 27 to 93 of this publication, 
where the subject is dealt with under the following six 
heads, and to which those interested are referred for 
details : 

(1) Nights and days of Narayana (The Supreme 

Reality) ; 

(2) Higher or c Pure ’ creation (Evolution : First 

stage) ; 
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(3) Intermediate creation (Evolution: Second 

stage) ; 

(4) Lower Primary creation (Evolution: Third 

stage) ; 

(5) Secondary or ‘ Gross 5 creation; 

(6) Nature and destiny of the soul. 

Agama Literature 

The Agama-s have generally been treated as rahasya 
(secret, esoteric or occult science). Of the many works 
mentioned as the authoritative scriptures of these 
schools — 108 Pancaratra Agama-s, 28 Saiva Agama-s 
and 77 Sakta Agama-s are so mentioned — only a few 
have been printed so far. The names of many others 
quoted in certain commentaries on extant Samhita-s 
have not yet become available even as manuscripts. 

Each of the three schools— Saiva, Sakta, and 
Vaisnava — have further divisions and sub-divisions 
(Upa-Agama-s) . 



Saiva Agama- 



The literature of the Saiva school is intimately 
related to that of the Sakta school. The school is 
designated as Saiva 5 because the name given therein 
to the Supreme Being is ‘ Siva ’ regarded as the World- 
Father, the final Cause of the Universe. Under the 
Saiva Agama (also known as the Mahesvara Agama) 
come the following well-known divisions : 
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1. The Pdsupata School. The Pasupati-sutra-s and 
writings attributed to Haradattacarya and Lakulisa 
(or Nakullsa) are considered as the authoritative works 
of this school. 

2. The Siddhanta or Saiva Siddhanta School. This is 
the living religion of a considerable section of Tamilians 
in South India. Among the authoritative works of 
this school are the well-known twenty-eight Saiva 
Agama-s, Nilakantha’s bhasya on the Vedanta-sutra-s 
(usually referred, to as Saiva Visistadvaita) and an 
extensive literature in Tamil written during the last 
1500 years or more by Saiva Acarya-s of the Saiva 
Siddhanta school. Among the twenty-eight Saiva 
Agama-s, the Kamika, Karana, Suprabheda and Vathula 
are considered specially authoritative. 

3. The Pratyabhijha School of Kashmir. Among the 
authoritative works of this school are the Siva-sutra-s of 
Vasugupta, Spandakarika of Kallata, Sivadrsti of Soma- 
nandanatha and the Pratyabhijhd-sutra of Utpala. (The 
Pratyabhijhahrdaya of this school was published in 1938 
as No. 19 of the Adyar Library Series.") 

Sakta Agama-s- - 

This school is designated as c Sakta ’ because the 
name given herein to the Supreme Being is Sakti, 
regarded as the World-Mother.- Among the founda- 
tional works of this school is the Sakti-sutra-s from which 
quotations are cited by Bhaskararaya in his commen- 
tary on the Lalitasahasranama — a very popular work on 
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the thousand names of the World-Mother designated 
as Lalita. As has been stated already, Sir John Wood- 
roffe and his collaborators in Bengal have, published a 
number of Tantra-s of this Agama. Under this School 
(also known as Devi Agama) come the five Subhagama-s, 
sixty-four Kaulagama-s and eight Misra Agama-s. 
The Saundaryalahan , attributed to Sri Samkaracarya, a 
popular work in use for daily devotions and upasana, 
belongs to this school. An authoritative edition of 
this work by the late Pandit S. Subrahmanya Sastri of 
the Adyar Library was published by The Theosophical 
Publishing House, Adyar. He also edited another 
popular work of this school, the Varivasyarahasya of 
Bhaskararaya (with the author’s own commentary), 
published in 1941 as No. 28»of the Adyar Library Series. 

Vaisnava Agama-s 

This school is designated as ‘ Vaisnava’ because 
the name given herein to the Supreme Being is ‘ Visnu ’, 

‘ Vasudeva ’ or ‘ Narayana ’, regarded as the World- 
Father, or Sriman Narayana where Sri and Narayana 
are regarded as one — World-Father and Mother. 

Under the Vaisnava Agama-s come the two schools 
■of Vaikhanasa and Pancaratra Agama-s which govern 
temple-worship in Visnu temples. The present publi- 
cation is a work of the Pancaratra school; The 
emphasis in Vaikhanasa and Pancaratra rituals of 
worship is stated to be on Vedic and Tantric forms 
respectively. — 
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The origin of the Vaikhanasa Agama-s is attributed 
to Vikhanas or Brahma himself who revealed the Sastra 
through his four disciples Atri, Marici, Kasyapa and 
Bhrgu, each of whom wrote a Samhita of his own. Of 
these, the Atri- and Marici-sarnhitd-s are already printed 
and published by the authorities of the Sri Venkatesvara 
temple at Tirupati where worship is according to the 
Vaikhanasa Agama. The Bhrgu-samkita also is expected 
to be soon published by the same authorities. Further, 
a number of works of this School — about ten in n um ber 
— have been published mainly in Telugu script, in the 
Vaikhanasa Granthamala Series, Madras. A work 
under the title of Vaikhanasa-agama and attributed to 
Marici was edited by K. Sambasiva Sastri and 
published in 1935 as No. 121 in the Trivandrum 
Sanskrit Series. It is interesting to note that Sri 
Vedanta Desika, the celebrated author of the present 
work on the Pancaratra school (of which he 
was a devoted follower) has written a work about 
the Vaikhanasa Agama also. This work is entitled 
Sajjanavaibhava. 

As regards the literature of the Pancaratra system, 
Dr. Schrader gives a synopsis of no less than 215 
Samhita-s, listed as works of this school (vide pp. 6 to 
11 of his Introduction to the Pancaratra). He also adds: 
‘There are further a number of Samhita-s quoted or 
mentioned by name which seem to be different from 
those of the lists. ... A complete list should some day 
:: reveal many more names.’ Only eleven of these were 
'available to Dr. Schrader in print when he published 
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his Introduction to the Pahcaratra in 1916. Of these, he 
gives the following details on pages 12 and 13: 

‘ The editions of Samhita-s, most of which are now 
not easily obtained, are the following eleven : 

1. Isvara Samhita, Telugu, Sadvidya Press, Mysore, 
1890, Yogi Parthasarathi Aiyyangar. 

2. Kapihjala Samhita, Telugu, Kalyana-kumara- 
vilasa Press, Tirukkovalur, no year, Yogi, etc. (see 1). 

3. Parasara Samhita, Telugu, Vagisvari Mudrak- 
sara Sala Press, Bangalore, 1898, Iyunni Raghavacarya. 

4. Padma Tantra , Telugu, 1891, rest as in 1. 

5,6. Brhad Brahma Samhita: (5) Telugu, Srl- 

venkatesvaranilaya Press, Tirupati, 1909, no name; 
(6) Devanagari; Anandasrama Press, Poona, H.N. Apte. 

7. Bharadvaja Samhita, Telugu, no year, rest as in 1. 

8. Laksmi Tantra, Telugu, 1888, rest as in 1. 

9. Visnutilaka, Telugu, Bangalore, 1896, Raghava- 
carya. 

10. Sriprasna Samhita, Grantha, Mangalavilasa 
Press, Kumbakonam, 1904, J. Ramasvami Bhattacarya. 

11. Sattvata Samhita, Devanagari, Sudarsana Press, 
Conjeeveram, 1902, P. B. Anantacariar. 

[A portion of the Ahirbudhnya Samhita in Telugu 
characters is not worth description.] 

With the exception of Brhad Brahma Samhita all of 
these need re-editing, a critical edition of 4, 8, and 1 1 
being particularly desirable.’ 

A few additions have been made since then. These 
are the Ahirbudhnya Samhita published as No. 4 of the 
Adyar Library Series, Jayakhya Samhita and Paranut 
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Samhita published as Nos. 54 and 81 in the Gaekwad’s 
Oriental Series. 1 

The origin of the Pancaratra Agama is traced to 
the Supreme Being, Sriman Narayana, who is stated to 
have revealed the Sastra to Narada, Sandilya and other 
Maharsi-s, through Sanaka and other Great Ones 
residing in Svetadvipa, * The White Island In any 
case, it is held that references to Pancaratra occurring 
in the Chandogya-upanisad , 2 Satapatha-brdhmanap Rama- 
yanap and Mahabhdratap point to the great antiquity of 
this Sastra. 

I 1 A Devanagar! edition of the Laksmi Tantra (No. 8) has also 
been brought out as Adyar Library Series No. 87.] 

%2[Rt 44 w-4 ursr rP 4 . . . . ffcr (VII. l.) 

£ Oh ! Sanatkumara, I have learnt the Rgveda , Tajurveda, 
Samaveda , Atharvana , .... Ekayana, etc. 5 The term ‘Ekayana 5 /is 
taken to mean Pancaratra. 

3 b 53 3^44 qarosr i 

Satapatha-brahmana, XIII. 6. 1. 1. 

Rdmdyana , Uttarakanda, Sarga 7, verse 16. 

5 r i 

stRlRdlR sl^Pt HR7RT f || 

Mahdbharata , Santiparvan, chap. 359, verse 1. 

The whole section of this Parvan called the Narayanlya (chaps. 
344-61) has references to this topic. 

%t *##14 i 

RRmwteloT RRtsRqqg gu i 

ibid., Santiparvan, 348.62-3. 
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There are also references in ancient works like the 
above to the Sattvata and Bhagavata schools of the 
Vaisnava Agama; but, in his Sribhasya, the great com- 
mentary on the Vedanta-sutra-s, Sri Ramanuja treats the 
three ter ms — Bhagavata, Sattvata and Pancaratra — as 
being almost synonymous. 

The Author 

The author of the present publication is Sri Veh- 
katanatha, the thrice-greatest Acarya, reverently referred 
to by his devoted followers as Vedanta Desika or 
Nigamanta Guru, and well known to fame under the 
titles of Kavitarkikasimha, Vedantacarya and Sarva- 
tantrasvatantra : £ Master of Sciences, Arts, Crafts and 
all other branches of knowledge The most erudite 
scholar of his time, both in Sanskrit and Tamil lore; 
the composer of many mellifluous and soul-stirring 
hymns; brilliant logician and controversialist; the 
author of exquisite poetry and superb prose; a dramatist 
of unique excellence; the profoundest philosopher of his 
age; an incomparable expounder and teacher; a jhdnin 
wondrously wise; a bhakta beloved of the elect; a 
prapanna and saint, adored by his followers as God’s 
own, our author was a versatile genius and a literary 
luminary of the first order who lived a full and hallowed 
life, extending over a century from a.d. 1268-9 to 
a.d. 1369-70. An excellent and concise account of his 
life and works has appeared in vol. II of the Cultural 
Heritage of India in the article on ‘ The Historical 
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Evolution of Sr! Vaisnavism in South India ’ by Sri 
V. Rangacharya, to whom I am indebted for the 
following extract ] : 

‘ In the history of Vaisnavism the name of Vedanta 
Desika (or Venkatanatha) is second only to that of 
Ramanuja. He was the son of Sri Anantasuri of Tuppil 
near Conjeevaram, by Totaramba, the sister of Atreya 
Ramanuja or Kidambi Appillar, and was bom in 
a.d. 1269. Tradition regards him as the incarnation of 
the bell of the Lord of Tirupati. Educated and trained 
by his uncle, he mastered all known religious literature 
by his twentieth year, and entered the life of a house- 
holder. From about 1290 to 1369, that is, for more 
than three quarters of a century, Vedanta Desika 
enriched the Vaisnava world with his teachings and 
writings. Spending his days as a poor and resigned 
householder at Tiruvahindrapuram (near Cuddalore), 
Conjeevaram, Srirangam (where he successfully defended 
Visistadvaita from the attack of rivals), Mysore, and 
elsewhere, he obtained a reputation which led to his 
own apotheosis in course of .time. It is not possible 
here even barely to enumerate his writings, which 
number more than a hundred. They are characterized 
by versatility, beauty of style and thought, ethical 
fervour, and deep spiritual insight. As a poet, philo- 
sopher and thinker, as a controversialist and popu- 
larizer, he was equally great. His works were both in 

1 pp. 96-8. This extract has since been revised by the 
author at my request. 
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Sanskrit and Tamil and included original compositions 
as well as commentaries. They can be divided into 
nine headings or classes: (1) Panegyrics of a devotional 
character on different deities or Acarya-s; (2) Treatises 
in elaboration of the Visistadvaita system; (3) Works 
in Tamil and Sanskrit, reconciling the teachings of the 
Alvar-s with those of the prasthanatraya, (4) Secret doc- 
trines of Vaisnavism; (5) Original Tamil poems on 
various subjects; (6) Epic poems in Sanskrit; (7) Dia- 
lectical works directed against rival schools; (8) Trea- 
tises on practical daily routine and (9) Miscellaneous 
treatises. The first set includes the Garudadandaka, 
Gamdapancasat, Hayagnva-stotra, Devanayakapaficdsat, Gopa- 
lavimsati, Sristuti, Varadarajapancasat , Raghuvlragadya , Tati- 
rdjasaptati (on Ramanuja), Abhitistava, and fifteen other 
works. Amongst the philosophic treatises on Ubhaya- 
Vedanta may be mentioned the following: Adhikarana- 
darpana , GUabhasya-tatparya-candrika, Vedarthasamgraha- 
vyakhyana, Bhasya on Isavasya-upanisad, Nigamaparimalam, 
Dramidopanisat-tatparya-ratnavali , Tattvatika (an extensive 
gloss on the Sribhasya), Adhikarana-saravali (a series of 
Sanskrit verses summarizing the discussions of the 
various sections of the Vedanta-sutra-s ), Nyayaparisuddhi 
and Nyayasiddhafijana (textbooks of Visistadvaita logic), 
Sesoara-mimamsd (a commentary on Jaimini’s work 
tracing the relationship between the Purva and Uttara 
Munamsa-s and refuting the common theory that the 
former is atheistic) , and Tattvamuktakalapa (an elaborate 
and critical discussion of the nature of the universe in 
the light of the Visistadvaita philosophy, together with 
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an explanatory gloss on it called Sarvarthasiddhi ) . Desika’s 
lectures on the ideals and daily practices of Srivaisnavism 
were embodied in the allied treatises of Saccaritra-raksa , 
Rahasya-raksa , Pancaratra-raksa (the present publication), 
JViksepa-raksa, Gitarthasamgraha-raksa, etc. which remain 
even today the most classical and authoritative works 
on the subject. In explanation of the mantra-s (which, 
together with the bhasyas and the prabandhas , form the 
triple basis of Srivaisnavism) he wrote, in the Mani- 
pravala style, the Tattva-padavi, Rahasya-padavi ', Tattva- 
navanita , Rahasya-navamta, Tattva-ratnavali , Parama-pada- 
sopana, Rakasya-trayasara , and twenty-five other works, 
thereby clearly analyzing, elaborating, and strengthen- 
ing the views of Ramanuja. For the sake of lay people 
he wrote the series known as Mummanikkovai, Panduppa, 
Kahlpa , Ammanaippa, Usalpa, Esalpa, Adaikkalappattu, 
etc. In his Satadusam he refuted Advaitism from many 
standpoints. He also composed the Vedantic drama 
Samkalpasuryodaya. It consists of ten Acts and is un- 
rivalled in allegorical literature for dignity, grandeur, 
and intellectuality. Desika further composed the 
Kavya-s of the Hamsasamdesa, and Tddavabhyudaya. In 
the name of the first of these works there is a signi- 
ficance. The hams a (swan) was the form in which 
Visnu taught the Pancaratra doctrine. The last- 
named work is a fine and elegant poem which won the 
admiration of the renowned Appaya Diksita in the 
sixteenth century, and made him compose a valuable 
commentary on it. The Padukasahasra is a poem of 
one thousand verses on the Lord’s lotus-feet, or rather 
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his wooden sandals. Desika also composed, in addition 
to his original prabandha~s [Desika-prabciTidka) in Tamil,, 
an elaborate commentary called the “ Seventy-four 
Thousand ”, which is lost. Amongst the miscellaneous 
works of the great saint, mention may be made of the 
Subhasita-nivi and other ethical treatises written for a 
chief of the Andhra country, the Silparthasara on art 
and architecture, the Rasa-bhaumdmrta and Vrksabhau- 
mdmrta on medicine, and the Vairagyapancaka which he 
addressed to Vidyaranya in praise of resignation when 
he was pressed to come to Vijayanagar under the 
sunshine of royal patronage. It is not surprising that 
Vedanta Desika was called in his own age Kavitarkika- 
simha, the lion of poets and philosophers, and Sarva- 
tantrasvatantra, the master of all science and knowledge. 
Many incidents can be cited to show the innate beauty 
of character of this ideal saint, scholar and man. Not 
the least of his services was his saving the Srutaprakasika 
from the chaos which followed the sack of Srirangam 
in 1327. This is the reason why his name as Vedanta- 
carya is invoked by all Srivaisnava-s without sectarian 
bias in beginning the study of the Sribhasyad 

Manuscript Material 

In preparing the text of the present edition,, six 
palm-leaf manuscripts and five printed editions were 
secured for the purpose of collation and critical exami- 
nation. All were found to contain many scribal and 
other errors. Of the printed editions, three were in 
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Grantha characters, one in Telugu and one in Deva- 
nagari. All the Grantha editions, though printed at 
different times, give almost the same readings. The 
Telugu edition gives some variant readings and the 
text contains fewer errors than the texts of the Grantha 
editions. The help; obtained from the Devanagarl edition 
was found to be very limited. While the editors have 
selected for their text the readings which seemed to 
them best, they have also given in footnotes variant 
readings for the purposes of comparison and examina- 
tion by other scholars. The following is a summary of 
the description of collated texts: 

l. 1 ka. Printed in Grantha characters in Vilambi 
Samvatsara (Kali 4999, a.d. 1899) . On the front-page, 
it bears the inscription: 
gigcT: I Found to contain many mistakes. 

2. ka (a). Printed edition in the Adyar Library in 
Grantha script, published sixteen years earlier than ka in 
the Citrabhanu Samvatsara (Kali 4983, a.d. 1882-83) 
in Gennapuri in the Vyavaharataranginl Press. As in 
the case of the previous edition, the front-leaf bears the 
inscription: Wf 'TRWT 

JRt: . Almost all the corrections given in the errata 
of the edition designated jha have been incorporated in 
this edition. 



1 This belongs to Sri T. Venugopalacharya, the Joint Editor. 
Sri M. Duraiswami Aiyangar, the editor, has also a copy contain- 
ing almost identical readings. Hence, these two copies are taken 
as one. 
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3. kha. Palm-leaf MS. procured from the Govt. 

Oriental MSS. Library, Madras. No. D. 5280. 
Good Writing. This seems to have been copied about 
92 years ago by one Tirumalai Vedantaramanujacarya 
on palm-leaves in only twelve days. At the end of the 
MS., it is written: ^ 

trf^ioqr ^vcie-tt ciceflsritqq^ II 

Comparing the mistakes found in the manuscript 
with those found in the printed editions, it looks as 
though this MS. was used as the basis of the printed 
editions. The MS. is undamaged and almost complete. 
In three or four places, a few words are found missing 
either through the mistake of the scribe or through 
the deficiency in the original MS. of which this is 
a copy. 

4. ga. Palm-leaf MS. obtained from the Govt. 
Oriental MSS. Library, Madras; bears the shelf- 
number (M. 49-1) D. 5281- Complete. It is not 
known when and by whom it was copied. It may 
either be of the same age as kha or slightly later than 
that. There is not much difference in readings between 
this and kha. The traditional colophon ?fh 

. ... is found neither at the end nor elsewhere 
in the manuscript. 

5. gha. Palm-leaf manuscript obtained from the 
Govt. Oriental MSS. Library, Madras, No. R. 4227. 
Comparing the leaves and writing of this MS. with 
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those of kha and ga which were copied about a hundred 
years ago, it looks as though this MS. is older by 
about 300 years. Fortunately, till now its leaves have 
neither been perforated by insects, nor worn out with 
age. The present edition is based mostly on the 
readings of this MS. which were found to be the best 
available. Many acceptable readings found here are 
not found in other MSS, or printed editions. 

6. ha.. Fairly old; belongs to the Govt. Oriental 
MSS. Library, Madras; written on palm-leaves; shelf- 
number M. 34-3; generally resembles gha in readings. 
■From the damaged state of some leaves, it seems to be 
older even than gha. Several folia at the beginning are 
missing, and some are injured at the corners. The 
letters are slightly indistinct. This MS., which was 
apparently not accessible to earlier editors and which 
has already undergone decay due to age, was fortunately 
secured in time for the good readings given therein to 
be utilized in the present edition. 

7. ca. Printed twenty-three years ago (a.d. 1919) 
at Bangalore in Telugu characters by Tuppal Vehkata- 
carya. In point of readings as well as the style of 
printing, this is somewhat better than the Grantha 
editions noticed before. 

3. cha. Palm leaf MS. obtained from the Govt. 
Oriental Library, Mysore, No. 2498. Clearly written; 
complete; resembles gha and ha very much in readings. 
The name of scribe and date of writing not known; 
perforation by insects has just set in; this must have 
been copied later than gha and ha. 
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9. ja. Palm leaf MS. obtained from the Govt. 
Oriental Library, Mysore, No. 3028. Incomplete; time 
of copying and name of scribe not noted. About the end 
of the second Adhikara which ends: ‘ twfyj ^r? 

I cT=r %r HR: fifth: | H#nffi some lines are missing. 

10. jha. From what is known so far, this appears 
to be the first printed edition of the Pancaratraraksa. 
It was edited by Veliyanur Sankhapuram Sri Raghava- 
carya and Kondamur Koyilunni Sri Raghavacarya, 
and printed, at the request of Kumbhakonam Tattai 
Sri Krsnamacarya, by Madapusi Parthasarathyacarya 
in Vikrama Samvatsara (a.d. 1880) in Madras in the 
Vyavaharatarangini Press. Printed over sixty years 
ago, this seems to have formed the basis for the Grantha 
editions mentioned before. A list of errata of eight 
pages is added at the end. Still the credit for bringing 
out the first edition of the Pancaratraraksa must go to 
Sankhapuram Raghavacarya. 1 

11. Devanagari edition printed at Brindavan by 
jDharanidhara Sastri and Sridharacarya. 

In every one of the available manuscripts and 
editions noted above, there is a uniform break in the 
third Adhikara after the words hhtht- 

faMMlHH yifl'tdhnj. . . . , in the topic relating to ijya 
(worship and sacrificial rites). Naturally, this is a 
matter which has caused deep disappointment: and 
regret to our editors and also to myself as I had hoped 

1 This book was obtained from Conjeevaram Sri Tayarsan- 
nidhi Varadacarya. : . r , • 
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that the patient and devoted labours of our editors 
would be rewarded by the discovery and restoration 
of the missing portion dealing with so vitally important 
a topic as ijyfi. We hope and pray that further research 
may soon lead to the discovery of the precious find. 

For further details, those interested, are referred 
to the masterly introduction in Sanskrit written by 
the editor, Sri Vaidyaratna Pandit M. Duraiswami 
Aiyangar, wherein will also be found the details of certain 
special features which are calculated to make this edition 
specially valuable to critical students and scholars. 
There is one valuable feature, however, which I must 
mention here. It relates to a practice of our ancient 
authors which has been of some disadvantage to modem 
students. In regard to many quotations cited as autho- 
ritative texts (pramana-vakya-s) the ancient scholars 
seemed to have taken for granted that the authorship 
of such vakya-s would be so well known to other scholars 
as not to require any specific mention. This may not 
have been a disadvantage so long as contemporary 
scholars carried on the practice of committing to 
memory an incredibly large number of authoritative 
texts and were, in fact, living and walking libraries 
wherefrom reference to any authoritative passage could 
be obtained automatically and with the greatest ease 
from the mere mention of the text under reference. 
In modern times, the race of such literary giants is 
fast becoming extinct due to various causes, so that 
modern scholars find it difficult to trace the original 
sources “of many of the passages quoted in ancient 




XXXli SRI PANCARATRARAKSA 

writings. In regard to authoritative passages quoted 
in the present publication, our author has followed the 
ancient practice and has not given specific references to 
original sources in many instances. It speaks volumes 
for the patient industry and scholarly zeal of our editors 
that they have been able to trace out the original sources 
of as many as ninety-five per cent of the passages cited. 
The results of this stupendous labour are incorporated 
in the Indices printed at the end of the work. It is 
difficult for me to find words to express my deep 
gratitude to Pandit Duraiswami Aiyangar for the superb 
manner in which he has performed his labour of love 
and for the vast erudition, great enthusiasm and the 
incomparable devotion which he has brought to bear 
on the work of editing this publication. Sri Durai- 
swami Aiyangar bears with distinction the title of Sri 
Desika Darsana Dhurandhara bestowed upon him by 
learned pandits in recognition of his eminent services 
in spreading the message of Sri Vedanta Desika, the 
author of the present publication. Naturally, the work 
of editing was undertaken by him in the spirit of a 
pious devotee preparing a worthy offering to be lovingly 
placed at the feet of his master, Nigamanta Guru of 
hallowed memory. Where jnana (knowledge and wis- 
dom) worked in happy union with sraddha (reverence 
and faith) and bhakti (devotion), as in this case, the 
result was bound to be an offering well worthy to be 
placed at the feet of the Master; and so, it has been, 
as discerning readers may see for themselves. We were 
also fortunate in our Joint Editor, Sri Vedanta Siromani 
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Pandit T. Venugopalacharya eminently qualified for 
his role, not only by his learning and devotion but also 
by his past services in spreading the message of the 
Master, which have earned for him the title of Sri 
Desika Darsana Dhurandhara — a title which, as I have 
already stated, our Editor bears with great distinction 
and appropriateness. To both of them, I tender, once 
again, my grateful thanks. I also join them in laying 
this offering at the feet of the Master to whom, I am 
sure, they would wish me to render respectful homage 
in terms of the following verses sanctified by constant 
and continual usage through hundreds of years : 

m IK II 
JfR: || 



G 




3<TT3CT?r: 



sRmg 5Enft%3 JR! m: im m 
qftsfcRi fair g^ter sf^rct mm ?srr^ 3trr% 
^q : | ?ftf Gifflf, fajfal g^TOcTHiT^JT^MJ^ ^qsfalcRT 
rtsrrh. Rm^qRRRWRf #ffwrt- 

gw rriis^ gqft^it sg%r: i 

s$JR? fiRlt 5RTSR:, S£WRT#«I §t^s4 

5rt m-, # i #fsfa r #5ir: wk Iteiwg 

^5RF#<i# icRigm^ m q^ra: fcRcR: i 

q*R ffigqOTfqq^, wfa ^ qi<pr#5TR ftfaq #5n# g%tr 
^ crsr%: cRiq5J5F%q? f%qfq gq gfqqg i tfRRRr m | : 
qq5T5i%: i%i%[ft %qRfr^ ma: wm i tmfes ggRtfer- 

JIRRIR g^T 3TT^?5t ^T#i^cf: sg?R: | 

#7r^m^Ri wf^qgs 0 !#^^ gt rawlg qnlfcg 
^!^4f%R%qRfe%qRf RRRRi r^rri qigmftiHR, 
sqgRsngf q*R23g>Ri i^qqiqTO^qqft^r, qis^Rf 
qfcfaqg^t *t%rr, g^RRcrcmt fq^qigi r%jir =q mi- 
5R^[?q: qfwr: i sjr qwR#s g?R?rg ^i%g ^gfw 
gqFcR€ii^# rp%i: i ^rqf^r^fRr .g^s^fa 
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%==nw 3 ?ci>t qwfllt 

HW 3 tf#W ff pq?Rr ; TO^t^RF: SW^RIST: ^ 

5 %fqT 5 *£% ^fq^q^Rh strtr: qtfftcRq 

^RT^Tf^qrsft ^RFd 5 f |5 

i 

m? t%t%% q^k sprawl i j%ftt 

qragsRtitf Jim? it *n^? w. w q^f swcf^r m? 



sH psftr i qw^w TO 3 T: qira^sRn^prflqTfen^ 
3 ^% tfcsrft ^ c aiqtfq?Wfj^iR 
^Wra ^ i qi^iqii^^f 511 ^ sm- 

%%! =q #TI^ ?n*m ^ qqjqj f^%qqfe$-q qRR: 
w^: qRi^^r 1 toft qoTraw^ TO#TOr*qRtqT^fiftfcf 
=q lit: m^i wr^ptr ^fwi 1 “ tot wm 



q^RT q: Rqq;” IRTflft: 
ff^^WRIoq 5FT^ &qft fqsjcF |ra, q*q q TO^ f§jq : q£jftq 

w ^ftdid q qiqqwF^i wrai qrciqinq qqgqqqfq 
**R<w W: crww qifqqtq^r qqnraar- 

j indict q 



“It qfiq^qt ^g feqq fadq; 1 





qRttssqqq^ qjj 1 




$ WRdq^r (sETri^rq#, $X) frqq 1 qqr qqq_ 

^ 5 ft? 3 R* ‘^ItWV $t ^i ra^w iq# I fthw 
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| p 4Wff?T!^3 R%T: qfe*^ 1 I Ref <R =3 ^IIPPRfR- 
wzq r srrtsr? ^ §r 5 *rmqar §§, efr^r # 

^ ^jIft i qf^^%oi fqf^^T q 3 rfr=rt R^fwqqsj 

% ^irr m q##n m i mwi^ 2 i 
qra*Rfo? §r^rr, ? 

ftrzFtf: i m?®m sH rqiif^qR #?RR$br 

qf^^i qRFWWR RRWR'RifiR: wit m: stottct #, 
4t*n«ra^: s$taF?sr qrarcrcifWfr g ^ fqqq: qq[%g ir r 
5ih^ %rt: i sR'Rq q^di^ 3?Rfq ?fr5r%: rr 

^n^nqicwi^q^cfpt ssto gfft ^tr 

JTST%ciqcIT RJRRjpoir ^Wrai^^lPR^Rt W- 

SFFT TWWjf^ cra^%R: WFI^TiR, g#I^r 5ITPRq 
^{OJIR^FRRR l^^qRSTIH^^I'RT^ , tfRf^RT ggqp?- 
qWR ■ f%«H#ra!RT^, tfe%: sj^IgoiI: MRl^gqjqt 

< nwfewffcn»iT ifa$za»rr srWI =q #ji^pr#r: ipr 
q;q q%: i sRRtqgcix 

“ RfcaRFsmT ^iz^r <ra- 
£p*RF§j ^I^SR I 



1 “ ^?rqt grestf qiRqgqqs centra i 

v» 

?f|? c?ra«[% #tr gRprogPrerer i 

SRR TtRflRTR #1: ^I?f%T q; i ” (tw^cn ?-?o) 

2 “ 3$: SC^PWcf: HItSRT: q^refq^ | 

q;qq(?cfw^rq^ qi^ifq? irtw ” i (qisrefcqr v-^, c6) 
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gRcft SJtSRRT 

<ffiRiRR?T mi II ” 

Irt q?R t%^<?r i w^rg^SR^g^Cwr rrsf^r rq?pRf 
f^°T rl^RTR^Rr RofRRf ^ 

Mfewlw^wi q RSRRfqi ir r 

q^FWTq®f*=R: Rfef: WPRTS^Ff tfojwfq ft#q- 

RH I ?R %RR ^TR^ sRRfR SRJtnWITft — 

(0 ^ W: m | 

qfiRpRm qR q^Rftif m-. ii 
^R 3 ^ fNft *R3T: qg fl5R: I 
qg^R ^ ?T#RfqR5i^ ii 

($wf§ftR, ^-y^-v) 

(=0 qra ^ffer4w^: i 

^RFR: qRgrRSJ qJfjR: || 

q^Tft WFW& %RR 5RIR§: | 

3TRMRR RcfRcfRR, SRjfRR | 

RR ^“Nrrrj q^RRP^ftq^ - ii (f^^f|cT[ ^ p) 

00 q%crqrfer TOiffir *rr^ i 

RWfT^ ifa 31% qq# || (qisrcfftar, ?r. ? 

00 ^H^fw^Tqr^R^'Ji^, I 

qm^ffq d?q || (arftf^rtcrr ? \) 







XXXIX 



^rr to- 

q^nir — 

“ =q ^Rq^ ffi m*{ i 
if Sf^Rf Jpftfior: ii ,j 

|R I ff 3W SRq*R#S«I$ qraqif^cf q^R^ I q^nft 
^nPr fRiR wimfteT q^qspfqfcR arifjgfT- 

m f% c 3^ftm^qqrfet r#*r r^rto^ i q^fRi^ 
3T5iR^f qfarwhR: q^R: jd^TTf^Riqt'R: q^ts^il: 
w pi qR'iqifq^qra; ‘q^R’ # Rfrr m% 5?n^ftt 
fRcIRR RRFTT: qfejiT RffERIR | RRfRH- 

R?fRiRRT^3 qjWffiflcIPF^I 3RR*R SiitjsRtffelR^ 
^qqif^i ^q^^Rq^ q^^m^R R#fq, 3fq irt anfoi 
?RrfRqR0IRqr Tf^IWR ^WfRqff^^RR fqRRR: 1 I 

srfwRg , rtrfr , $srr, rirr:, m: ir q^RT ^iR^qR- 
^qmr ^#jrf RqfqgsRR TOta q^RT: sttrsIwr m: 
flfol RfW, cR Sf RfR 3TRRf ifRjWRRT: %Rf PRfoi I 

“ qTORA qg^fisHqg m i 
fq^RRi q%R tfa ^TqiWR ii ” 

fR 3RIWR afcaR SRf^R I ^qJRT^q^oiR 

argsfjfR fqiRR ^ qqspiq q^RftR w, qr? w- 

qjRR |R, q^RRfqf ir q^Rqg^s^qiR^: qqfqt 



1 £ K *rai ^w^trsfecnqj siqreq*r%nqr 3qf5R: i 
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?fai^05rc;^T 



% RRflR: TO; ; qRTOqRRq Rql: ^%qft?iraRq eqR% | 
W 3 fqfqfRqiRRTR BT^qq fclMi «W«IT 

$TO , r § qqroTO z r ^ j^ : 

r?I fRqfroRR i m — 



“ Wq ft qrafTO rir? i 
sir wrarra^ii^ I vm\ qRqsro i 
Wf\ q^q^qqq? R w q?q: TO: II ” 

(^qiqqqftctr ^-■rh, r%) 



fR I Sl?f |q|: q^lfq ^Ri H«:, Rg tqRRR SfJHT: 

W RR? qj TR#RRiqqq fRT fRfijgR: I 

RTTOiRtfnq^TORRTRiTOR q^ fRRf&t ^rim qq r#fr 

(siSTOt RqfR) |fR qr qraRqsjSd^ qfqfif|R]% 



RWd, Rift 



fe-TOd r irqf 




=qnRqq^f %RR fqq^MT fq*#q,T: | qtg “ g# ^ RrRqonsqqqqR ; » 

SR sRqqqmwq: gRq^% RRiq^q^qR q q^qr^RH rrirorr 
^qqq fRTOqfR TORq RRrfqqffqqRr q^iifqqqRqR?Rqr- 



^nRt q^RT rrIrt ^qn^qt rrr r^ftor 'WRRRRq r 



^q qwiqqiiRR, 1 r qq qqroR TORRfimlRjqMRqRqgRq: s 



1 qqrq*mr^ crewq; %qsiftsqRi?rqrq; i 
ftRR SRgscq ra^qfSR || 
q?K^ ft R^qqiqrRRWTR j 

WRqrfq q«r || (3?f||^R^qr \ l-^R, ^3) 

2 R^fTISR* qq ?qnq|q g : I 

^r qq prr m qsrcfrc u^m^r n (srrtg-jRfrtcq m-i%) 
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fR R qRRRftqRr 1 | qpq^qp =3, 

% A PTi^m imr^ q^g m^, RfRRRR 
r mqqt sif^qq qMPPpRqisjfofcr toirii^r wuft- 
rrr? fRRfRiPR rottrw i rrt — 

“ q^w^Rf&R If^fqqrsraT i 
#^qteRRR#q R#Rr II ” 

i <wmRW prtosn ^ fw^j 

r^tr^wi: ppi^ i wgmi: m&dvimsiwv ftgtm 
mmi m^m: m: ms?m psrr <jlfcr Rprffa- 
ftfr, PW?RS? RT§pq?Rte RR q#R |R R fltjffc. 
swpfcr i fe^p: ur^ mmi qiMRRr 

wrl qrip: “ RpqipRRf p” m #r rrr 
#, cfRmsfq qrgpRrw'RRf rsrr pp fn?WR, 
r r qrpqpx: p§ ^Irrrr w^? rr^rt ^ pp- 
m ^°IWfR, pqRRRRfRl^R qftf^PRt RRpffRftR 
qraqi^RR: qas& RiiRMRiqR rrmr^r r 
% |q^qqf% tp. I “ ri% ri§pr 4 qt m » §rt p. 
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